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Sermon Study for the Fourth Sunday after Trinity. 
Marr. 7, 1—6. 


(Synodical Conference Series.) 


The Sermon on the Mount, as it is rightly called, is the longest 
single address of the Lord which has been preserved by the synoptic 
gospels. It was delivered in the second year of Christ’s public min- 
istry, during the first months of the year 28, and evidently in the 
neighborhood of Capernaum. Jesus had spent the night before in 
prayer on a mountain and had then separated twelve of His disciples 
to be apostles. Luke 6,12—16. The sermon was addressed chiefly to 
His disciples, for it presupposes the acceptance of the Gospel and the 
discipleship resulting therefrom. In the simplest language, but with 
singular force and pertinency, Jesus here gives a summary of His 
moral teaching, in the form of evangelical admonitions setting forth 
the doctrine “of the fruits and good works of a Christian,” as Luther 
writes. 

With regard to the whole sermon it has well been stated: “It is 
a complete misunderstanding of the Gospel if we find the substance of 
it in the moral teaching of the Sermon on the Mount. Lofty as that 
teaching is, the Speaker’s claims are still more commanding. Who is 
this that says, Ye have heard what Jehovah said to them of old, but 
I tell you something better? It is but a step from words like these 
to the most mysterious recorded by St.John. Christ’s person, not 
His teaching, is the [chief] message of the Gospel. If we know any- 
thing for certain about Jesus of Nazareth, it is that He steadily 
claimed to be the Son of God, the Redeemer of mankind, and the 
Ruler of the world to come, and by that claim the Gospel stands or 
falls.” (Gwatkin, Early Church History, to A.D. 313, p.54.) These 
facts ought to be kept in mind in any treatment of the Sermon on 
the Mount as such or of any section of the sermon as we have it in 
the passage before us. 

The entire sermon, chaps. 5—7, may be divided into three parts, 
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leading to a wonderful summary and conclusion. In the first part the 
Lord emphasizes the true righteousness of life in the believers by 
contrasting it with the righteousness of the Pharisees. In the second 
part the contrast is between the believers and the Gentiles. In the 
last part He makes the distinction between the true followers of the 
righteousness taught by Him and the hypocrites, or Christians in 
name only. The passage included in our text is that which opens 
the third part of the sermon, containing a serious arraignment of 
a behavior which is at variance with the law of love underlying the 
sanctification of the believers. The first five verses contain the Lord’s 
warning against judging, while v.6 belongs to the paragraph as 
a complementary counsel. The text is thus rightly considered a unit, 
and it is short enough to be treated in one sermon. 


Do not judge that you may not be judged! V.1. The verb 
xoivere in this instance, unlike John 7,24; 1 Cor.2,2; 1 Thess. 5, 21; 
1 John 4,1, signifies a proud and supercilious judging and condemn- 
ing of another, without the slightest show of love and mercy, the sole 
object being to humiliate and to hurt the neighbor. That such un- 
charitable judging and condemning is here meant is evident from the 
dependent clause, as well as from Luke 6, 37.— There is, indeed, 
a judging which is not only permissible, but even commanded by God. 
According to God’s own creation and order, those whom He has 
placed in the position of superiors have not only the right, but also 
the duty to watch over those placed in their care and correct any 
wrong disposition and behavior. “The executive and judicial officers 
of a country or a city, the head of every household, the teachers in 
the schools, the officers of the church, and the whole congregation as 
a corporate body, Matt.18,15; Gal.6,1, the voters in every demo- 
cratic form of government, — all these have the power and the duty 
to exercise judgment in their particular sphere.” “The judging con- 
cerning the moral behavior of the neighbor is not denied the Chris- 
tian; for this is rather a necessary expression of the moral conscious- 
ness in general. The Christian cannot speak of the base as noble, 
cannot call a lie the truth, and he is expected to prove and distinguish 
the spirits and as the spiritual man maintain the distinction between 
the unspiritual and the ungodly in order to reprove the evil. 1 Cor. 
2,15; 12,10; 1 Thess.5,21; 1 John 4,1; 2 John 10. Likewise, if 
a Christian congregation has the right and the duty to pass a con- 
demnatory judgment upon the immoral conduct of the individual, 
and when the apostles exercise this right of censure, even upon such 
as are absent (Matt. 18,15ff.; 1 Cor.5,12f.; Phil.2,21; 3,2.18f.), 
it follows that also the individual Christian has the right of such 
judgment. But all this is an outgrowth of love, not of hatred against 
the person, much less of proud self-exaltation, as in the case of the 
Jews. Rom. 2,17ff. The Christian does not rejoice over the mistakes 
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of others with a feeling of pharisaic self-righteousness, but he is filled 
with sorrow on account of the sin of his neighbor; he intends to save 
and not to destroy, the same as Christ censures the moral weaknesses 
of men just in that particular instance when He gives him loving 
assistance. Matt. 8,26; John 4,48.” (Daechsel.) 

It must be kept in mind, then, lest people become confused, that 
the word used by the Lord implies personal, pointed, unkind, unchar- 
itable, unauthorized, condemnatory judgment, as was and is “a com- 
mon habit, especially in religious circles of the pharisaic type, in 
which much of the evil in human nature reveals itself.” (Expositor’s 
Greek Testament.) Even an official expression of a justified opinion 
may run into a sinful extreme, with haste, levity, prejudice, vanity, 
and egotism disregarding the law of love. Even permissible criticism 
may become entangled with personalities. It is in this sense that 
the Lord warns: “Judge not!” 


The warning is supported by the dependent clause: “that you 
may not be judged,” lest you be judged in the same manner, measured 
with the same measure. Cp. Luke 6,37. It is the same idea that is 
spoken of in the »eioıs avikews of Jas.2,18a. Hence the addition: 
For by what judgment you judge, you shall be judged, and with what 
measure you measure, it will, in turn, be measured to you. V. 2. 
The 2» & takes the place of the instrumental dative. The impersonal 
form makes the statement all the more impressive, so that the con- 
sequence of such judging is emphasized, no matter from which angle 
it descends upon the wrong-doer. According to the gravity of the 
original transgression will be the measure of condemnation: judg- 
ment for judgment, measure for measure. Many a person has used 
words of the severest condemnation in the case of a transgression 
brought to his attention; but his judgment was without love and 
mercy, showing itself in a self-righteous and supercilious humbling 
of the sinner’s person rather than in the proper condemning of the 
sin. It is for such cases that the word is written: “Let him that 
thinketh he standeth take heed lest he fall.” 1 Cor. 10,12. For if he 
does fall, the judgment of both man and of God will strike him with 
the greater seriousness. 

The principle thus brought out is further emphasized and ex- 
plained in the parable of the mote and the beam: But what seest 
thou the mote in the eye of thy brother, but the beam in thine own 
eye thou takest no notice of? Or how wilt thou say to thy brother, 
Permit now that I take the mote out of thine eye, and, behold, the 
beam is in thine eye? Hypocrite, cast out first the beam out of thine 
eye, then thou wilt look exactly to take out the mote out of the eye of 
thy brother. Vv. 3—5. The contrast, presented according to the 
hyperbolic form of parable in use among Oriental nations, is most 
effective. The word xdoqgos is applied to a tiny dry particle of chaff, 
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wood, or some inorganic material which might be carried about 
freely by the wind, this very fact emphasizing its minuteness. With 
regard to Biéxerc and xaravosis “the contrast is not between seeing and 
failing to see, but between seeing and not choosing to see; ignoring, 
consciously overlooking. The censorious man is not necessarily igno- 
rant of his own faults, but he does not let his mind rest on them. 
It is more pleasant to think of other people’s faults.” (Expositor’s 
Greek Testament.) The statement is very effective, also on account of 
äpss, combined with 2xßdAw, which is the deliberative or hortative 
conjunctive: Allow me, permit me! I just want to help you for 
a moment, since I notice that you are in distress. The mote, almost 
mieroscopical in size, although otherwise unpleasant enough, if in the 
eye of another, is readily seen and commented upon, with an eager, 
almost embarrassing offer of assistance in removing the object, dis- 
agreeable as it surely must be. But at the same time the wooden 
beam, the log or joist, in one’s own eye causes no discomfort, is not 
noticed, is deliberately ignored. Cobern (The New Archeological 
Discoveries, 130) has suggested the translation “splinter” for dox6s, 
evidently believing the hyperbole to be too strong; but the new 
Moulton-Milligan Vocabulary (sub voce) shows that the meaning 
“log,” “beam,” is correct: “It is obvious that the Oriental hyperbole 
in Matt. 7, 3ff. will admit of no tempering from the usage of the 
word.” There is a sharp reproof in the future tense of the verb 
dsaBhéwerc, for it indicates that the removal of the beam or log will 
properly sharpen the offender’s sight, so that he will be in the right 
condition to perform his merciful assistance. He will be able to set 
himself to the delicate task of removing the offending mote from 
the eye of the neighbor. “A beam the Savior calls your own errors, 
since they are usually greater and worse than those which you see 
in the neighbor, and since they ought to appear worse and greater 
to you, who may observe them from the immediate neighborhood, 
than the errors of the neighbor, which you can see only from the 
distance and into whose heart you cannot see.” (Gerok.) “Let each 
one examine himself rightly and observe well what is still lacking in 
his own case, so that he may make progress in amending his ways; 
then he may well take steps also to draw the mote out of his brother’s 
eye and thus raise the moral standard of his brother.” (Stoeckhardt.) 


By way of contrast an additional bit of counsel is given: Do not 
gwe the holy thing to the dogs nor throw your pearls before the swine, 
lest they at any time trample them down under their feet, and, having 
turned about, rend you. V.6. Here we have an example of the oppo- 
site of censorious judging, another extreme into which some people 
are apt to fall when they have no true spiritual balance. The “holy 
thing” and the “pearls” are evidently things which ought to be sacred 
and precious to the believers, which their spiritual judgment, their 
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trained feelings, teaches them to be careful not to waste or to expose 
to desecration. “For this purpose knowledge of the world, discrimi- 
nation, is necessary. We must not treat all people alike and show 
our valuables, religious experiences, best thoughts, tenderest senti- 
ments, to the first comer. Shyness, reserve, goes along with sincerity, 
depth, refinement.” (Expositor’s Greek Testament.) The emphatic 
un dörs indicates a false use of the most sacred treasures on the part 
of the members of the Kingdom, namely, in urging the precious gifts 
of the Gospel in their possession, which on account of their trans- 
cendent value are compared to pearls, upon an unwilling and unap- 
preciative audience. This is done also by such as neglect to prepare 
the hearts with the preaching of the Law, preferring instead to bring 
the Gospel directly to unregenerate man. In general it may be said 
that it is the height of folly to unload one’s religious beliefs and 
experiences, tender sentiments, moral convictions, on any one that 
comes along, no matter in what condition of mind and heart he 
may be. There is a time for confessing, but that is not any time, 
especially not when the name of God will be blasphemed by the unbe- 
lievers because the Christian religion is unloaded upon them. (Cp. the 
effort to bring the name of Jesus into the Constitution of the United 
States.) For Christians the sacred doctrines of Christ are the precious 
pearls on the ring of His mercy. To cast these before dogs and swine, 
before people to whom nothing is sacred, who make it a practise to 
blaspheme holy things upon every occasion, is to expose the most 
sacred beauty to coarseness. The result often is that these same 
people profane the holy name of God. “In the case of souls who are 
evidently dull and unappreciative of the holy, who only make mockery 
of it, a Christian should not present the truths of salvation, which 
are intended only for settled and serious-minded souls, in an incon- 
siderate and careless manner, but he must first make an effort to 
bring them to a consciousness of their depravity. Christ, in His 
pedagogical wisdom, gives us the right example: He teaches the Jews 
almost entirely in parables, often in this manner, that they could not 
readily and immediately understand His words, in order to press 
a sting into their souls, to incite them, to cause them to take note of 
a truth as yet hidden from them (Matt. 13,11). Even in the case of 
His disciples He often is silent concerning things which He is fully 
conscious of, since they were not yet sufficiently prepared, John 4, 16; 
16, 12.25; Luke 24, 15ff., even refusing a definite answer when those 
who requested it were not yet in a condition to receive and to value 
the information, Matt. 27, 12. 14; John 8,19; 18, 20f.; 19, 9.” 
(Wuttke.) “He who gives the sacred thing to blasphemous people 
thereby gives them occasion to defile and to profane that which is 
holy, thereby becoming partaker of their sins and becoming enmeshed 
in the destruction which will come upon them.” (Stoeckhardt.) 


’ 
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The homiletic treatment of this passage is very much like that 
for the ancient Gospel pericope for the Fourth Sunday after Trinity. 
The following brief outlines are suggested on the basis of the text, 
most of them taken from collections of sermons by Lutheran divines: 
Behavior of which the True Christian Must Not be Found Guilty. 
1) False judging and censoriousness; 2) lack of discrimination in 
presenting the treasures of the Gospel.— Judge Not! Squander Not 
the Holy Thing! 1) How these words are misunderstood. 2) How 
the words are properly to be understood. — Christ’s Warning against 
Censoriousness and Carping Criticism. 1) What is meant by such 
criticism. 2) How the sinfulness of this practise is brought out by 
Christ. — A Heart-searching Lesson Proposed by Christ. 1) To cul- 
tivate mercy of the highest kind toward the neighbor; 2) to regard 
the sanctity of the Gospel truth.— What Should Induce the Chris- 
tian to Practise True Mercy toward His Sinning Neighbor? 1) The 
mercy of God which he himself enjoys; 2) the stern retribution which 
follows the transgression of God’s will; 3) the danger of cheapening 
the Gospel. — How Are We in Danger of Sinning against a Sinning 
Brother? 1) By being deficient in mercy toward him; 2) by over- 
looking our own sinfulness; 3) by applying the Word of God in the 
wrong way and at the wrong time. — How Are Christians, Themselves 
Sinful, to Exercise Mercy toward One Another? 1) Their condem- 
nation of the sin must not flow from the flesh. 2) They should begin 
their reforms in themselves. 3) They must fit their reproof to the 
place and the opportunity. K. 

—,,——_ > — 


Outlines on the Standard Gospel-Lessons. 


First Sunday after Trinity. 
Luxe 16, 19—31 (27—31). 


Many people would like to have some tangible, palpable evidence 
concerning the life beyond the grave. If only they could hear one 
of the dead speak, they would be glad to believe — so they think. 

Our text brings messages from beyond the grave, not only from 
heaven, but also from hell. On one point these voices agree; on 
another they disagree. Let us consider these 


MESSAGES FROM BEYOND THE GRAVE. 


1. Wherein they agree. 2. Wherein they disagree. 

ib: 

Two men had lived life’s little span and died. Prov. 22,2; Ps. 49, 
10.17. One went to heaven, to paradise, Luke 23, 43, to Abraham’s 
bosom, text, vv.22.23; not because he was a beggar,—no moral 
virtue in being poor,—but because he was a believer. (The re- 
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mainder of the account shows this luce clarius; hence be brief at this 
point. Lazarus = WYy>x, cut Deus auziliatur.)* The other went — 
to hell, v.23 (6 &öns, 11 times in New Testament; A. V. 10 times — 
“hell,” once = grave, 1 Cor. 15, 55), to the place of torment, to tor- 
ments in the flame, vv. 24. 28 (cf. Mark 9, 43b—49; Is. 66, 24; 
Ps. 116, 3; 9,7; Is. 14, 9—17), not because he was rich, otherwise 
Abraham, Job, and others could not have entered heaven. 

a. We actually hear a voice speaking from beyond the grave. 
The rich man cries: “Have mercy upon me!” V.24. That is a very 
familiar cry. Many hearts daily are crying thus to God, and He hears 
their cry. But here the prayer of Dives is refused. Why? It cannot 
be granted because of the great gulf, chasm (the Vulgate has “chaos”), 
fixed between heaven and hell. This chasm is impassable, v. 26, and 
hence the answering of pleas for mercy is impossible. “To-day” is 
past for Dives; eternity is upon him. Ps. 95, 7b—11; Heb. 3, 7—19; 
4,1—8. God’s time of grace is past forever. Dives is “fixed in an 
eternal state.” (Hymn 163, 1.) 

b. But Dives has a second prayer. (These are the only two 
prayers from hell recorded in the Bible.) “Send... that he may 
testify earnestly” (da - uaotéenta: — oBtestetur, not merely testetur, as 
in Vulgate) “to my five brethren.” Vv. 27.28. Testify what? That 
they must repent, v. 30, believe, “be persuaded,” v. 31, lest they, too, 
come into this place of torment. This, then, is the message conveyed 
to us both from heaven and from hell: Repent! In this the voices 
from beyond the grave, in which some people are so superbly inter- 
ested, are perfectly agreed: the absolute necessity of repentance before 
death. How does this message from beyond the grave, not only from 
heaven, but — mark well! — also from hell, suit you? How does it 
appeal to you? Both confirm Heb. 9, 27. 

c. This call, however, agrees absolutely with the message of the 
Bible. Throughout, the Bible testifies that we must repent, repent 
of our sins, repent toward God, change our hearts, our minds, toward 
God, turn to God, not from God, believe the Gospel, have faith toward 
our Lord Jesus Christ, Acts 20,21; 26,20b; Mark 1,15; otherwise 
there is no remission of sins, Luke 13,1—5. See also Is. 55, 1—7; 
Luke 24,47; Gen.6,3; Titus 2, 12. 

Because there was in Dives “an evil heart of unbelief in departing 
from the living God,” Heb. 3, 12, because he trusted only in the “good 
things in his lifetime,” text, v.25, which were his god and heaven, 
therefore he is now in hell. And he admits it. Now that it is too 
late, Dives agrees that he should have repented; he also agrees that 


* The ancient Coptic Version of Upper Egypt, called the Saidic, some- 
times the Thebaic, adds: “whose name was Phinees,” i. e., Phinehas, a priest, 
Num. 25, 11, ete. Cf. the “priest,” Luke 10, 31. 
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his five brothers will have to repent, — that repentance is necessary 
for all. 

Application. — The Bible, the voice from hell, the message from 
heaven, all testify: Repent ere it is too late! Therefore seek ye the 
Lord while He may be found. Is. 55,6. Hell is no myth. 


2. 


But, alas! on another point Dives does not agree with the voice 
from heaven. And thereby hangs a terrible tale. 

a. Abraham reminds him who is now vexed because of the im- 
penitence of his brothers: v.29. No one need go from the dead to 
testify earnestly to them. If Lazarus went, they would have but one 
witness, but as it is, they have Moses and the prophets, a multitude 
of witnesses, and these witnesses agree together that men everywhere 
must repent and believe to be saved, testifying most earnestly the 
very message Dives wants Lazarus to address to his brothers. 

b. It is on this point that the voice from hell does not agree with 
the voice from heaven. “Nay,” it replies emphatically. V.30. Mark 
well this stubborn, perverse, haughty contradiction. It is very sig- 
nificant. Even in hell, Dives criticizes, opposes, negatives God’s way 
of testifying to men concerning salvation. He still proudly exalts 
himself above God’s wise counsel. Remember Satan’s “Yea, hath 
God said?” Gen. 3,1. “Ye shall not surely die.” V. 4. 

c. What do you think? There is but one answer to the criticism 
of Dives, and it ends the account. “If they hear [heed] not,” ete. 
V.31. A veritable thunderbolt, this, silencing all caviling critics of 
the Bible, its power, and its sufficiency. Is this verdict of heaven 
upon the unbelievers true? Why, certainly it is! Lazarus, brother 
of Mary and Martha, was raised from the dead. Did those who had 
up to that time refused to hear John’s and Jesus’ “Repent ye!” and 
had witnessed the resurrection of Lazarus now become persuaded? 
No. Hear what effect it had on this class of people. John 11, 46; 
12,10.11. Which voice is right? Again: Jesus rose from the dead. 
Did His resurrection persuade those who refused, rejected, resisted 
His witness? Matt. 28, 11—15. Those were the “effects” of the Lord’s 
resurrection upon His faithless, unbelieving enemies. — Which voice 
is right ? 

d. But more! Did those who repented and were persuaded ulti- 
mately rest their faith upon miracles: Christ’s transfiguration, His 
resurrection? They did not. Why, John the Baptist performed no 
miracles at all, John 10,41, and yet he turned many of the children 
of Israel to the Lord, their God. Luke 1,16. For “all things that 
John spoke of this Man were true.” Did you hear that? -— On what 
did the apostles rest their faith? Though Peter was an eye-witness of 
the majesty of Christ; though he heard the supernatural voice from 
the excellent glory at the transfiguration of his Master; though he 
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saw and ate with the risen Lord, yet he says: “We have a more sure 
Word of Prophecy, .... take heed thereto.” 2 Pet.1,19. Cp. Peter’s 
testimony at Caesarea. Acts 10,43. Yea, the risen Lord Himself “be- 
. gan at Moses and all the prophets and expounded in all the Scriptures” 
all that the prophets had spoken. Luke 24, 25.27. He indeed vanished 
out of their sight, but, thank God! not the Scriptures which He had 
opened to them. Vv.31.32.— St. Paul saw the risen Lord, but he 
preached Jesus, who died “according to the Scriptures,” was buried 
and rose again “according to the Scriptures.” 1 Cor. 15, 3.4. Which 
voice is true, the voice from heaven or the voice from hell? — We have 
not seen Jesus, yet we believe in Him, 1 Pet.1,8, because to Him 
give all the prophets witness, Acts 10,43; Rom.1,2; 2 Pet. 1,21; 
because the Bible is God’s Word, and God’s Word is infinitely above 
the witness of a Lazarus, though he returned from the dead. God’s 
Word is our all-sufficient guide to life eternal. But even the voices 
from beyond the grave which testify in our very text are not the 
voices which unbelief craves. Is. 8, 19. 20. "s 
Conclusion. — Let us all heed Moses and the prophets, as well as 
their complement, the New Testament. They are God’s testimony, 

enduring forever. — Are you persuaded ? 

Los Angeles, Cal. O. W. Wismar. 


Second Sunday after Trinity. 
Luke 14, 16—24 (23). 


“All things are now ready.” The banquet is prepared. The hour 
for the Great Supper is at hand. The guests are invited. Some 
came. Yet the house is not filled. Others were invited. More arrived. 
“Yet there is room.” The lord now commissions his servant to go 
out and 

“COMPEL THEM TO COME IN.” 
1. Who should be compelled to come in? 
2. Why should they be compelled? 

3. How should they be compelled? 


1: 


a. God earnestly desires the salvation of all mankind. He 
earnestly offers His grace to all in His Gospel. V.16. Gratia uni- 
versalis. (Pieper, Dogmatik, TI, 21 ff.) Many, however, are pre- 
occupied with business, real estate, jobs; with automobiles, golf, 
pleasures; with their own ease, comforts, luxuries; with home, wife, 
children. For things spiritual they have no thought, time, or interest. 
Upon men and women who thus obdurately and stubbornly continue 
to resist the Holy Ghost and His Gospel the invitation to the Great 
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Supper is no longer to be urged. God’s gracious invitation cannot 
be refused with impunity. Vv. 18—22. 24; Matt. 10, 14. 15; John 
12,40; Matt.13,14f.; 11,25f.; 23,38. Is the sun of your day of 
grace setting? Beware! John 12, 35—37. (Pieper, Dogmatik, 
Ob, Sal) 

b. If some reject the Gospel, others are likely to accept it. The 
command is: “Go out into the highways .. . filled.” V.23. Those 
who are yet outside the house and family of God, who are not as yet 
fellow-citizens with the saints in the city of God, whether at home 
or abroad, are to be compelled. Eph. 2, 12. 


2. 


a. Because of Christ’s complete and universal redemption. All 
things are ready. The “man in the street” and the Kafir in the jungle 
are bought with a price. (Second Article.) Shall they go down to 
their doom while you keep your mouth sealed ? 

b. Because Christ so commanded. Text. “Repentance and re- 
mission of sins should be preached among all nations.” 1 Pet. 2,9; 
Is. 48, 21. 


ce. Because “yet there is room.” The gathering of the elect must 
be completed. You are entrusted with the truth of the Gospel, the 
efficacious means that has the power to “compel” conviction and faith 
and to bring them to occupy their appointed places, where they shall 
eat bread in the kingdom of God. 


3. 


a. We are not to compel by physical constraint. We are not to 
employ the machinery of the state, legislation and police force, “to 
inaugurate the kingdom of God” on earth. Christians are not made 
or edified under coercion and duress. 


b. We should do this with the confidence that we are doing the 
Lord’s work. “And the lord said unto his servant.’ Our Lord and 
Savior has all power in heaven and earth. Why fret over disap- 
pointments ? 


c. We must “go out.” We might be too inactive, too timid, or 
slumbering and sleeping, or in a rut, or waiting for the heathen to 
break into our doors. We must get before the public with our message, 
be on our toes, ever on the alert, ever active. 

d. At times we had better go back to our Lord and prayerfully 
consult with Him for further inspiration and direction. V. 21f.; 
Acts 4,31. Pray: “To reveal His Son in me that I might preach 
Him among the heathen.” Gal. 1, 16. 


Cleveland Heights, O. H. W. Bartets. 
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Third Sunday after Trinity. 
Luke 15, 1—10. 


The sinner’s plight is sad beyond description. The Lord hates 
the soul of the wicked. Ps.11,5f. God’s sore judgments await him. 
Rom. 2, 5.8.9; cp. 1 Sam. 2, 25. 

The conversion of a sinner should be of all events the most 
momentous in his life. Cp. Jas. 5, 20. Heaven and earth should 
rejoice over the event. But such is not the case. 


THE CONVERSION OF A SINNER DIFFERENTLY VIEWED. 


Let us see 
1. How it is viewed by the self-righteous ; 
2. By Jesus; 3. By the angelic hosts. 
a ie 


The Pharisees and scribes, v.2, were a self-righteous set, who 
were quite satisfied with their external observance of the Law of God 
and with their obedience to the numerous laws of the elders. Their 
righteousness was such a paltry thing that the Savior remarked. 
Matt. 5,20. Yet they were proud in their own conceit. 

These apparently decent people frowned upon any contact with 
notorious sinners. Vv.1.2. If any Roman official was an eyesore to 
them, then a Jew in the employ of the Roman government, like the 
publicans, was doubly distasteful to them. Like the Brahmans of 
India they believed that a sinner should not touch them. Luke 7, 39. 
They felt that they were far above and beyond the scum of society. 

What did they do to rescue the fallen? Nothing. Their proud 
hearts knew no pity for those who were on the way to hell. They 
considered them beyond redemption. Why should they be concerned 
about them because they had none to blame but themselves for their 
folly and downfall! They were a worthless set in their estimation. 

Hence they are indignant because Jesus received sinners and ate 
with them. Note— “all the publicans and sinners,” all from the 
whole neighborhood gathered about Jesus. What an assembly! One 
was enough to disgust them, but now all. They considered it an 
insult to them that the great Rabbi felt at home in such a worthless 
company. Their self-righteous spirit received a terrible jolt at the 
action of Jesus, who had only words of censure for the self-righteous, 
but gracious words of promise and comfort for penitent sinners. 

This clan of self-righteous sinners has not died out. Thousands 
have not yet learned: “There is no difference,” etc. Rom. 3, 22. 23. 
Social service, the gospel of to-day, ignores the real need of the poor 
sinner and is an expression of the self-righteous spirit of its sponsors. 
If they were convinced of the damnable state of all sinners and hence 
of themselves as well, they would bend their efforts towards saving 


his soul. 


204 Outlines on the Standard Gospel-Lessons. 


But how is it with us Christians? Do you not think it were 
better that some penitent sinners who once fell into public disgrace 
should not be members of your congregation? Are you diffident about 
receiving such? Can you forget the scandal in which they were 
once involved? Do pity and love fill your hearts for these fallen 
sinners? Examine yourself. You might be on a level with the 
Pharisees and their ilk. ; 

Thus frail human beings, permeated with sin themselves, view 
the conversion of sinners. But how does the spotless Son of God 
treat them ? 

Qs 

Jesus does not repel the sinners; He receives them, eats with 
them, invites them, saying, “Come unto Me.” He is aware of their 
sad state; they are in the clutches of sin, death, and the devil. Pity 
and love moves His heart. He dies for them. If He would have 
failed to effect their rescue, who else could rescue them ? 

He is the Good Shepherd, who seeks the lost sheep, leaving the 
ninety-nine, until He finds it. Even this one He considers His sheep 
(“My sheep,” v.6; cp. John 10,16) because He has purchased it with 
His blood. He is diligent in His search. V.4. The diligence of the 
woman in searching for the one lost coin exemplifies His patience and 
diligence. His call is the Gospel; the finding, the conversion of the 
sinner. This depends solely on Him. Cp. John 6, 44. 65. 

He is overjoyed when He finds the lost sinner. V.6. He wants 
others to share His joy (“with me”). Finding sinners is complete 
satisfaction for Him. Is.53,11. He has come to seek and to save 
that which was lost. His death for the sinner was a tremendous 
sacrifice; the finding, a glorious victory over hellish forces. Hence 
His joy. 

Do you exhibit this love and patience in seeking lost sinners? 
What is your attitude to missions, to the work of your congregation 
and to your Synod? How much personal work do you perform in 
approaching the lost sinners? Have you ever experienced that joy 
over the conversion of a sinner? Learn from your Savior. 

The sinless Savior’s attitude to the conversion of a sinner is 
shared also by the angels, whose will is ever in accord with His own. 


3. 


Their joy is not only future (“shall be,” v. 7), but it is also 
instant (“is joy,” v.10). As soon as a sinner turns from the error 
of his way, their songs of jubilation reecho in heaven. Whatever 
praise the ninety-nine just persons receive from men, this fact receives 
no attention from the angels. 

The angels can hardly measure the great significance of the 
redemption and conversion of a sinner because they have never sinned, 
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have never tasted the wretchedness of the sinner’s state. But they do 
know that conversion means the rescue of a sinner from death, and 
that by it a new soul has been won for the heavenly mansions to be 
their companion in bliss. 

Our joy over the conversion of a sinner should be greater than 
that of the angels because we fully realize what it means to be trans- 
lated from the kingdom of darkness to the kingdom of light. Do you 
so rejoice 2 B. 


Fourth Sunday after Trinity. 
Luke 6, 36—42. 


By faith in their Redeemer Christians have become new creatures. 
2 Cor. 5,17; Jas. 1,18. Therefore they must also walk in the newness 
of the life received through faith. Eph. 4,24; Col.3,1.10; Rom. 6, 
10.11; 14,7.8; Gal. 2,19.20. This new life is characterized by true 
love. 1 John 4, 19. 21; John 18, 34; 1 John 3, 14. 18. Alas! we 
Christians neither love God nor our neighbor as we should. Sin has 
so thoroughly corrupted us that there is envy and strife in our lives. 
Jas.4,1.2; Gal.5,20.21. By these sins we grieve the Holy Spirit, 
deny our Lord Jesus Christ, injure and impede our own spiritual 
lives, and give offense. Luke 17,1; 2 Cor. 6,3. Let us therefore heed 
God’s Word and through it overcome every sin that so easily besets us. 
Heb. 12,1; 12,14. To this end let us consider 


THE ADMONITION 
OF OUR SAVIOR: “BE YE THEREFORE MERCIFUL.” 


Let us learn, 


1. What this admonition requires of us; 

2. How only we may follow it; 

3. How graciously our Lord rewards cheerful and willing obe- 

dience to it. 
1. 

The term mercy involves both compassion and forbearance; we 
are merciful when we are kind to our neighbor, especially at a critical 
time of need, peril, or suffering. Our Savior in our text mentions 
several instances in which we should exercise mercy, because in just 
these instances mercy is commonly withheld. First He demands of 
us: “Judge not!” This does not refer to the lawful reproving of sin, 
which God has commanded pastors, teachers, parents, governments, 
and all Christians in general to do, Matt. 18, 15—18; on the contrary, 
it has reference to all uncharitable, unchristian, and unwarranted 
faultfinding, which proceeds from a malicious heart and violates the 
principle of Christian love. Op. Fifth and Eighth Commandments. 
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Rom. 2,1; 14,4.10.13; 1 Cor.4,2—5. Beware of all judging which 
flows from pride, envy, hatred, and unrighteousness! — Secondly our 
Savior demands of us: “Condemn not!” This is an aggravated form 
of the first sin; it includes every act of condemning a brother which 
is against God’s Word and the law of love, as Job was condemned by 
the three comforters. — Thirdly our Savior demands of us: “For- 
give!” Matt. 6,14.15; 18,21.35; Eph. 4,32; Col. 3, 13.— Fourthly 
our Savior demands of us: “Give!” Luke 12, 48; Matt. 10, 8; 
2 Cor. 9, 7. 


We should be merciful, that is, show mercy, by not judging and 
condemning, by forgiving and giving. Even the natural heart con- 
demns these sins and approves these virtues; how much more a heart 
enlightened and sanctified by the Holy Ghost! If we refuse to exer- 
cise mercy, we thereby prove that we are not children of God, for 
Christ adds, “As your Father also is merciful.” Let us, then, be 
merciful! 

2% 

But how may we follow the Savior’s admonition? Certainly not 
by our own reason or strength; for by nature men are blind, v. 39, 
and do not even understand what Christian mercy is; they know 
only of mercy such as the unregenerated heart is still capable of, 
Matt. 5,46.47; 2 Cor.3,14—18; 1 Cor.2,14; much less can they 
exercise Christian mercy.— Again, we cannot exercise Christian 
mercy if we are hypocrites. V. 42. A hypocrite is a still greater 
abomination in the sight of God than the natural man. Matt. 23, 13. — 
In our text Christ, however, shows us the true way of exercising 
mercy. If we would be merciful, we must first know our own sins 
and the condemnation which they have brought upon us. V.42. We 
must perceive that they are beams. V.41. This knowledge God works 
through the Law. Rom. 3, 20.— But the Law alone cannot make us 
merciful, though it gives us the knowledge of sin. In order to be 
merciful, we must be disciples of Christ. V.40. But we become dis- 
ciples of Christ only through faith. John 8, 31.32; 1 John 5,1.5. 
Only true believers in Christ can be truly merciful. — But such faith 
we must exercise and through it overcome our flesh, the devil, and the 
world, looking constantly to Christ, the Author and Finisher of our 
faith, and following His example. Mark 9,23; 11,24; Phil. 1,29; 
John 14,12; 1 John 5,4; Heb.12,1.2. Only zealous and earnest 
Christians can be merciful through faith in Christ. Phil. 3, 12—17; 
1 Cor. 9, 24—27. 


Let us, then, as true children of God, strive to be mereiful. To 
this end let us heed the admonition of our Savior; let us diligently 
attend to His Word, the Law and the Gospel, moved by the love of 
God who in Christ has become our dear Father. V.36. Blessed are 
we if in true faith we are mereiful. 
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3. 


Our dear Lord will graciously reward our cheerful and willing 
obedience. To His admonition our Savior, in our text, adds most 
glorious promises: “Ye shall not be judged; ye shall not be con- 
demned; ye shall be forgiven; it shall be given unto you.” Not as 
though, by exercising mercy, we earned God’s favor; no, Christ is 
here addressing believers, who through faith already have God’s favor 
and are His children. But since they are God’s dear children and 
prove this by their works, God graciously treats them as such. Rom. 
8,17; Gal. 4,7. As God’s children they will not be judged and con- 
demned, but their sins are forgiven. Rom. 8,34. As God’s children 
they are recipients of God’s constant and abundant gifts in temporal 
and spiritual things. V.38. So also God will grant them mercy that 
other men will neither judge nor condemn, but forgive and give them. 
1 Tim. 2,2; 4,7.8; Matt.5,5.7.9. Examples: David, Joseph. 

God detests the unmerciful man; the text implies that all who 
do not exercise mercy shall be judged and condemned. Matt. 18, 
23—35; Rom. 1,18. 31.32; Jas. 3,13. Let us fear the wrath of God! 
On the other hand, should not the love of our Father move us to do 
His will? Should not His promises of gracious reward prove to us 
how highly He esteems mercy? “Be ye therefore merciful, as your 
Father also is merciful.” May God grant it for Jesus’ sake! 

St. Louis, Mo. JoHN THEODORE MUELLER. 
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Abraham, der Vater der Gläubigen, in Charafterbildern. 


1 Mof. 12, 1—9. 

Abraham nennt die Schrift den Vater der Gläubigen, Rom. 4, 16. 
Bon ihm fommt Chrijtus her nach dem Fleifch, ex, der da ift Gott über 
alles. Er, der hohe Vater, der Vater vieler Volfer, ijt aller Gläubigen 
Vater. Die Schrift malt uns unfern Vater in jeiner Größe und in 
feinen Schwächen Tebhaft bor Augen. Yn feinem Fleifche wohnte nichts 
Gutes; aus Gnaden tft er geworden, twas er war, und aus purlauterer 
Gnade ift er felig geworden. Wie jollten wir uns doch für die Lebens- 
gefchichte unfers großen Urbvaters interefjieren! Wie jtolz find die 
Fürftengefchledhter auf Erden auf ihr Gefchlechtsregiiter und ihre 
Ahnengefchichtel Wir Kinder Whrahams wollen ihnen darin nicht nach- 
ftehen, fondern mit Stolz und hoher Freude die Lebensgejchichte unfers 
Baters im Glauben fleißig ftudieren. Gleich heute hören wir Großes 
und Herrliche von ihm, nämlich: 


Abraham ift der Auserwählte Gottes. 


1. Gott ruft ihn zu fid aus dem Heidentum, 
2. fpriht einen doppelten Segen über ihn aus, 
3. wirft GlaubenSgehorjam in ihm. 
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1 


a.8.1. Gott fondert Abraham aus. Gottes Verheipung 
fällt nicht Hin, obwohl e3 vor Menfchenaugen oft fo ausfieht. Ein 
zweites Menfdengefdlecht hatte fich vierhundert Jahre lang nach der 
Sintflut auf Erden gemehrt. Doch auch diefes mar wieder Fleijd ge- 
worden: die Nachfommen Hams und Japhet3 und auch die Kinder des 
Gem, de3 Trägers der Verheigung; Heiden gang nach der Photographie 
bon Rim. 1,21—32. Denfen wir nur an Abrahams Beitgenoffen, die 
Godomiter. Was vom Fleifch geboren ijt, ijt eben und bleibt Fleifd. 
Doch Gott hatte den Schlangentreter verheigen. Aus Sems Gefchledt 
foll er fommen. Der Weibesfame mufte fommen. Den Stammbater 
aus Sem3 Gefdlecht hatte Gott von Emigfeit her auserwählt. Aus 
einer zum atveitenmal bon ihm abgefallenen Menfchheit wollte er ihn zu 
einer Zeit herausreißen, zu fich bringen und zum Stammbater eines 
auserivablten Volfes maden. Abram, Abraham, ijt es, wie unfer Text 
zeigt. Er lebte in der Mitte des Alten Tejtaments — zweitaufend Jahre 
nad) der Schöpfung und nahezu ebenfo viele Jahre bor Chrijto. Zu Ur - 
in Chaldäa rief ihn Gott aus der Heidentwelt heraus, Kap. 15,7; Neh. 
9,7; Apoft. 7, 2—4. Wie der heilige Ruf lautete, jagt unfer Tert. 
Ein Pilger, ein Fremdling, follte er in diefer Welt fein, allein — mit 
Gott. — So hat Gott auch an uns gehandelt, die wir jebt feine Wus- 
erwählten find. Auch uns hat Gott aus der verderbten Sündermelt 
heraus jcdjon bor der Beit der Welt erjehen, in der Zeit berufen und 
gerecht gemacht und wird uns berrlih machen: fein auserivabltes, 
heiliges Wolf, wohl in der Welt, aber nicht bon der Welt, hier in der 
Zeit und in alle Cmigfeit. Cph.1,4.5; NRöm. 8, 28—830. Gottes 
Kinder; Gottes Erben! 


b. 8.1. Aus Gnaden. Abraham gehörte auch zu denen, 
welchen Hom. 3,28 gilt. Auch ihn fonnte Gott nicht in Wnjehung des 
Glaubens, der Werfe, der Vereitung und Schieung zur Gnade, jehlum- 
mernder geiltlicher Kräfte, ermablen. In den geiftlich toten, ihm feind- 
lichgefinnten Menfchen fonnte er der fein fehen. Ja, wir lefen: Sof. 
24,2. Nabel hat jpäter folche Gdken aus ihres Vater Labans Haus 
entwendet. Aus dem Heidentum rief ihn Gott durch feine Gnaden- 
wahl. Bon Verdienjt fann bei ihm abfolut feine Rede fein. C3 bleibt 
bei Eph. 1,5. 6; Rom. 3, 23—28. — Bon Abraham und ung gelten alle 
Worte Gottes unter Fr. 90 im Katehismus. Da jteht eg, was Gott 
nur in uns jehen fonnte. Da jteht nichts bon Glauben und Schiefung 
zur Gnade im natürlichen Menfchen. Nur eins bleibt übrig, wenn wir 
uns wundern, daß Gott gerade uns auserwählt hat: gefchehen nach dem 
Wohlgefallen jeines Willens, zu Lob feiner Gnade und der Erlöfung 
durch den Geliebten. Wir tollen danfen und ja nicht mit Gott rechten, 
weshalb wir und nicht andere auserwählt find, Rim. 11, 33—36. 
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2. 


a. ¥.2.3a. Der leiblide Segen. Fünfundfiebzig Jahre 
alt jchon war Abraham und: Kap.11,30. Doc er foll zum großen 
Volt werden. Sagen wir gleich hier: Er ift eg geworden durch Sfaat, 
Safob, Ejau; durch ISmaels zwölf Fürften und Keturas Söhne, be- 
fonders aber durch feine geiftlichen Kinder im Neuen Teftament unter 
allen Bölfern. „Sch will dich fegnen.“ Ein reicher Fürft foll er werden 
und ijt eS geworden, reich an Gold, Vieh und andern Gütern. Er gebot 
bald über 318 in feinem Haufe geborne Knete. „Und dir einen 
großen Kamen machen.“ Zu der Zeit fon, Kap. 21,22ff. Wie ho 
galt jein Name in SSrael und jet unter den Juden, Mohammedanern 
und bor allen bei ung Chrijten! Ya auch Segen oder Fluch über andere, 
je nachdem fie fich gegen Abraham verhalten werden. Die Gejchichte 
lehrt an vielen Beifpielen, mie dies erfüllt worden ijt. Welch reicher 
Segen! — Seinen Segen hat Gott über alle Auserwählten aller Zeiten 
geiprochen und gegeben, auch über uns. Müflen mir nicht danferfiillten 
Herzens befennen, daß es uns an feiner guten Gabe gefehlt hat, dak 
Gott uns taglich und reichlich gibt alles, mas im erjten Xrtifel und in 
der bierten Bitte nach Luthers Crflarung eingefchlofien Tiegt? 

b.B.3b. Der geiftlidhe Segen. Wie ftimmt doch der Lobz 
prei3 Pauli, Eph. 1,3, auc auf Abraham in befonderem Mape! Nicht 
nur foll er allen Segen haben, den der Weibesfame den Verfluchten er- 
werben und bringen joll, fondern in ihm foll Segen fein für alle Volfer 
der Erde. Aus ihm, feinen Lenden, joll der Same fommen, der FEfus 
heißt, weil er: Apoft.3,25.26; Gal.3,16. All die Millionen, denen 
das Heil in Chrijto, dem einen Samen, feinem, Abrahams, Samen, 
nun fast Durch biertaufend Jahre geworden ijt, find gefeqnet in Abraham. 
Go ift erfüllt: „Du folljt ein Segen fein“, auch an und. Gern fingen 
wir: Lied 23, 8. — Auch wir, wenn auch in anderer Weije, fonnen und 
follen vielen andern ein Segen werden, indem ir ihnen das Heil in 
Ehrifto bringen, fei e3 mit eigenem Mund oder durch viele, die wir ausz 
fenden, damit fie es an unferer Statt tun. Wie jchön, darin unferm 
Vater Abraham ähnlich zu werden: nicht nur gefegnet fein, fondern auch 
andern ein Segen werden! 

3. 

a. B.4—9. Die Pilgerfahrt. Welch ein Glaubensgehorfam! 
Nicht aus eigener Vernunft nod Kraft. Abrahanı verließ alles, was 
ihm dem Fleifch nach teuer und lieb war. Er zog ins Unbefannte, in 
die Fremde. Nur eine Garantie hatte er: Gottes Verheifung, die 
ja dem Pleifche niemals genügend ijt. Cr traute feinem Gott und deffen 
Führung durd alle Feinde und Gefahren. Nur Gott fonnte diefen 
Glauben und Gehorfam in ihm twirfen. &3 ijt fehr fchiwer, jich von 
alledem Ioszureißen, woran das Herz natürlicherweife jo jehr hängt. 
Go trat Abraham feine Pilgerfahrt im Glaubensgehorjam an. Hundert 
Sabre hat er auf der Reife gugebracdht! — Gefolgt und nachgefühlt 

14 
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haben ihm das all die vielen, an die auch das Wort des HErrn (8.1) 
erging. Alle, die um ihres Glaubens willen vertrieben wurden in den 
heidnijden und päpftifchen Chrijtenverfolgungen. Denfe an die SGalg- 
burger, die Waldenfer, Hugenotten in der Gegenreformation; aud) an 
die Chrijten in Rupland! Denfe an alle Miffionare der chrijtlicjen 
Kirche, auch an unfere Miffionare, befonders in Indien und China. 
Diefen Glaubensgehorfam fann nur Gott in ihnen mirfen. — Dod 
fordert das Gott geiftlicherweife von allen Chrijten, 2 Kor. 6,17.18. Alles 
verlaffen, menn Gott es fordert, gejinnt jein, wie Luther jingt, Lied 
158, 4, das ijt Glaubensgehorfam. Sind mir Abrahams Kinder? 
Sind wir bereit, bon unferm Vermögen zu geben, bis e3 weh tut? die 
Welt und ihre Luft zu verlaffen, 1 Yoh. 2,15—17? Wie jteht es um 
deinen Glauben3gehorfam ? 

b. ®.7b.8. Der Altar des HGErrn. Sobald fih Abraham 
einige Zeit an einem Ort niederließ, richtete er Gottesdienste ein für 
feine Hausgenofjen und alle, die fommen wollten. Cr war ein Priejter 
Gottes und handelte dementjprechend, 1 Betr. 2,9b. Auf Reifen fein 
entbindet nicht bon Soh. 8, 47. — Ein feines Vorbild für uns. Halten 
wir und Sonntags zum Altar des HErrn? Bredigen wir den Namen 
de3 HErrn durch unfer Singen, Antworten in Chrijtenlehre, Bibel- 
flaffen? PBredigft du in deiner Fabrif oder Office durch Wort oder 
Traftat? Vit der Hausaltar in deinem Haufe errichtet? Handelft du 
an deinem Hausgefinde nach Luthers Überjchrift zu jedem Hauptftüd? 
Sit Glaubensgehorfam in deinem Herzen, dann Haft du das Zeugnis, 
daß du auch ein Auserwählter Gottes bijt; dann fannjt du triumphie= 
rend fingen: Lied 234, 10. R. Biehler. 


1 Moj. 12, 10—20. 
(Bal. Kap. 20.) 


Man hat gegen die Göttlichfeit der Heiligen Schrift als ftarfes 
Argument ins Feld geführt, daß fie von Männern , nad Gottes Herzen“ 
allerlei erzähle, mas fich nicht zieme und jchädlich fet zu lefen; ja aud 
foldje Widerjprüche, wie: heilig — jchmubig! Deshalb fünne man die 
Bibel Kindern und jungen Leuten nicht in die Hand geben. 8 ift wahr, 
Lebensgejchichten der Nationalhelden berichten in der Negel nicht ihre 
Schmußfleden, jondern nur das Große und Schöne. Die Bibel ermweiit 
fich gerade auch in diefem Stüd als Wort der Wahrheit, daß jie auch die 
Sündenfälle großer Männer Gottes berichtet, nicht verhüllt Lodend, fon- 
dern warnend abjchredend und — hört! — tröftend! Wenn die Schrift 
fie nur alg Glaubenshelden malte, jo wäre das für fehwer angefochtene 
Kinder Gottes zum Verzweifeln. Sie würden dann zu dem Schluß 
fommen: Go bin ich nicht; alfo bin ich fein Ausermählter. Nun bez 
Ichreibt aber die Bibel die Auserwählten nach zwei Seiten, nach dem 
neuen und nad) dem alten Menfchen, die in ihnen immer pidereinander 
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find; und zwar ift diefer Kriegszuftand nur in den Kindern Gottes 
3u finden. Go Hiren wir denn gleich heute, wie auf den bewmunderng- 
werten Glaubensgehorfam folgt: 


Abraham, der Kleingläubige, in Gottes Schut und Schirm. 


1. Sein Kleinglaube bverleitet ihn gu einer 
Torheit. 

2. Gott aber wendet die vberderbliden Folgen 
gnädiglid ab. 


a. 8. 10—12. Abraham in Not und Gefahr Gein 
Hine und Herwandern im Lande bis an die fiidliche Grenze Kanaans 
zeigt, wie jchlimm e3 um die Weide jtand. Seine riefigen Herden litten 
bitteren Mangel. WLS die Not aufs höchite geftiegen war, mußte er fi) 
entiehliegen, nach Ägypten zu ziehen, um da im Niltal zu meiden. Gr 
fannte die Gefahren, die damit verbunden waren. Er hatte gehört, wie 
e3 Fremblingen in Ägypten oft erging. Waren die Ägypter auch nicht 
jo verivorfen wie die Sodomiter, die mit Männern Schande trieben, fo 
wurden doch oft Schöne Frauen geraubt. Sara, obwohl über fünfund- 
fechgig Sabre alt, war noch fehr Schön von Angeficht und Geftalt. Er 
fürdtete, daß man kurzen ProzeR machen, ihn töten und fein geliebtes 
Weib in ein Harem führen würde. In feiner Schwäche, feinem Klein- 
glauben, ent{hwand ihm, daß fo ettvas gar nicht gefchehen fönne, da 
er ja der Träger hoher Berheißungen Gottes war. Kleinglaube machte 
ihn fchwach und angftlid. — Wir Chrijten fommen auch in allerlei Not 
und Gefahr. In folden Lagen fehen wir nur die Not, und die wädjit 
beim Wusmalen ins Riefenhafte. Wir fehen, wie Petrus, nur die an= 
fommende hohe Welle, aber nicht den gegenwärtigen allmächtigen Helfer. 
Das Unkraut, fehwere Sorgen, touchert; der Glaube verfümmert, wird 
fein, fhwadh; Wngft und Schreden erfüllt unfer Herz, und wir ber- 
Yieren den Halt an Gottes Verheifungen, 3. ®. Sej. 43, 1—3; 41, 
10—14; 35,4. Wir fehen allerlei Schredgefpenfter und verfallen wohl 
gar in allerlei Torheit, anjtatt zu fingen: Lied 355, 7. 8. 

b. 8.13. Die Torheit. Abraham erinnert fein Weib an ihr 
itbereinfommen bor dem Auszug aus ihrem Vaterland, Kap. 20, 12. 13. 
Klug, meint er, habe er e3 fich ausgedacht, damit er der drohenden Ge= 
fahr entgehen fünne. Ya er verfpricht jich einen Vorteil davon, da es 
ihm die Stgypter „deito befjer” ergehen lafjen werden, um die jchöne 
Schwejter zu gewinnen. Nun war ja feine Frau feine Halbjchweiter, 
20,12; feine Ausfage war eine halbe Wahrheit, die oft verderblicher 
wirft al3 eine ganze Unwahrheit. Wir dürfen nicht annehmen, dak 
Abraham fo tief gefallen war, daß er aus Cigennus fein Weib aus- 
Yiefern wollte. Sara ijt ja mit dem Plan einverftanden. Er gedachte 
wohl, die Ägypter fo lange hingubalten, bis er das Land wieder ber-= 
laffen fonne. Zu welcher Torheit verleitet doch der Kleinglaube, und 
wie verderblich Hätten doch die Folgen fein fonnen! — Wollen wir uns 
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nun aufs Hohe Noß feben und jagen: Das hätten mir aber niemals uns 
auch nur im Traum einfallen laffen? C8 ijt vielmehr beffer, wir ver- 
feben ung in feine Lage. Was Abraham hier tat, nennt man allgemein 
eine „Notlüge”! Die allermeijten Menjden, auch Gemeindeglieder, 
rechtfertigen die Notlügen als erlaubt, ja als oft geboten. Not fenne 
eben fein Gebot! Das jagt die verderbte Vernunft, nicht aber der 
heilige Gott. Richten wir uns nun felbjt! Wer fann jagen: Sch bin 
rein in meinem Herzen und lauter von diefer Sünde? Wieviel wird 
pon Kindern und Alten in wirklicher und eingebildeter Not gelogen! 
Wie viele halbe Wahrheiten werden gejagt! Man fagt, ohne Lügen 
fonne man heutzutage nicht exijtieren; 3.8. Gefchaftsleute müßten ohne 
Zügen Bankrott machen! Wer nun noch nie eine halbe Wahrheit gejagt 
hat, werfe den erjten Stein auf Abraham! Beten wir ja: Lied 281, 6. 


2. 

a. 6.1416. Die böfen Folgen. Bald fiel die Schönheit 
der Sara fo auf, dak auch Fürften jich ihrer unmert hielten, fie aber 
würdig eradjteten, in Phara0s Harem gebracht zu werden. Abraham 
fonnte. die Ägypter nicht hinhalten. Sie wurde ihm genommen, um nad) 
den üblichen Vorbereitungen, Ejther 2, 12.13, dem Pharao zugeführt 
und entehrt zu werden. MWlerdings traf zu, was Abraham 2.18.16 
fic) verfpradg, aber um welchen Preis! Ohnmädtig mußte er zufehen; 
nicht einmal protejtieren fonnte er nun. Die Schuld war fein. Sopiel 
auf ihn anfam, hatte er fein Weib preisgegeben. — Die „fluge“ Ber 
nunft bringt noch heute folches Unheil fertig. Lügen finnen nur Schein- 
vorteile bringen. VBerderben folgt. Die Sünde ijt eben der Leute Ver- 
derben. — Bald wurde e3 offenbar, dag Abraham gelogen hatte. Er 
verlor allen Nefpeft bei dem König und Lud defjen Zorn auf ji; und 
twas er fürdhtete, fonnte nun erjt recht und mit Recht ihn treffen: der 
Zod! — Auch das Sprichwort ijt wahr: „Wer einmal lügt, dem glaubt 
man nicht“ uf. Das gute Gemifien geht dabei verloren, und vie 
oft folgt, um Lügen zu deden, Sünde auf Sünde — bis zum Mord! 
Dabei geht man bom Glauben irre und macht fich jelbft viele Schmerzen. 

b. 8.17—20. Gottes gnädiger Schuß. Gott greift zu 
rechter Zeit ein und wendet das felbjtverjchuldete Unheil von Abra= 
ham ab. Er fann es um jeiner Wahrheit willen nicht zulaffen, daß 
Sara dem König verfällt, obtvobh! fie eS mitverfchuldet hat. Die Stamm 
mutter des Meffias muß rein erhalten werden. Gott fehlt e3 nie an 
Mitteln und Wegen, Unheil abzuwenden. Große Plagen fommen über 
Pharaos Haus, wohl folde wie bei Wiederholung der Siinde, 20,17.18. 
Gott offenbart dem König die Urfache der Plage. Pharao redet hart mit 
Abraham, zulebt in großem Zorn: Nimm! Geh! Welches Ärgernis 
hat doch Abraham den Heiden gegeben! Gott verhindert die fchwere 
Strafe, die auf Hintergehung des Königs ftand. Gott lenkte des Königs 
Herz fo, daß er Abraham die Gefchenfe Tieß und ihm Schub gewährte 
gegen anderer Unbill. Aber aus dem Lande gejagt wurde er fogleich! 
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— GSeht, jo weit ins Elend führen uns unfere Alugheitsmaßregeln, auf 
die toir oft fo ftolg find! Wehe, wenn Gott fis) nicht über feine 
ihmwacden, törichten Kinder erbarmte und fie mit Langmut triige! Wie 
unzählige Male hat Gott in Gnaden gutigemadht, was wir durch Torheit 
und Sünde fo böfe gemacht Hatten! mie oft aus jelbftverichuldeter Not 
errettet! Das follte uns warnen, ja nicht eigene Wege zu gehen, tie 
es Abraham, Kap. 20, wieder tat. Wie wahr ijt dod Hof. 13,91 — 
Wir fehen, Abraham ijt gewiß nicht um feiner Werke willen von Gott 
auserwählt worden. Wir auch nicht! Wieviel Geduld und Langmut 
muß doch Gott feinen Auserwählten erweifen und fie leiten und halten 
in ihrer Schtwachheit, mehr noch als eine Mutter ihr fhwaches Kindlein. 
(Lied 350, 5.) RH. Biehler. 


1 Mof. 13. 


„Gott des Friedens“, fo nennt fic) Gott felbit. Selig find die 
Sriedfertigen, Matth. 5,9, und die Sanftmütigen, 8.5. Go find die 
Kinder Gottes ihrem Vater, wenn auch hödhft unvollfommen, gleich- 
geartet. Unter den Werfen des Fleifhe3 werden aufgezählt: Gal. 
5,20; die Frucht aber des Geijtes: B.22. Die Frucht des Geiltes, 
Diejes Kennzeichen der Ausermählten, finden wir an Wbraham. Unfer 
Text lat uns Ihauen 

Abraham, den Friedfertigen. 

1. Aus Friedensliebe weit der Onfel dem Neffen. 

2. Eigenfüdtig nübßt Lot Ddieje FriedenSliebe 

aus. 

3. Dod der Friedfertige wird das Land befigen. 


i bs 

a. B.1—7. Die Urjade des Bane. Bon Ägypten gu- 
rücfgefehrt, famen Abraham und Lot wieder ins Land der Verheifung. 
Am Altar in Vethel richtet Abraham offentlicen Gottesdienjt gleich 
ivieder ein. Die Verheigung Gottes, ihn zu fegnen, hatte fich fchnell 
erfüllt: „War fehr reich.“ Lot hatte an diefem Segen teilgehabt. Abra= 
ham und Lot durften nur das brachliegende Weideland gebrauchen, um 
nicht mit den Kanaanitern und Pherefitern in Feindihaft zu geraten. 
Go fonnte das Land, was Weide und Wafer betraf, beide riefigen 
Herden nicht mehr tragen. Täglich entjtand Streit ziwifchen den beider- 
feitigen Hirten. Sie gingen ihre Herren um Hilfe an. Lot jcheint 
feinen Hirten beigeftanden zu haben. Go entitand ein unerquidliches 
Verhältnis aivifden Onfel und Neffen. — Irdifchen Vorteil gu haben, 
ift noch Heute eine Urfache alles Streites: Landbefib, Geldgetvinn, Vorz 
teil im Handel, atvifden Nachbarn, Gefchäftsleuten, Banken, trusts; 
auch die Urfache der allermeiften Kriege, jo des Weltkrieges, eines Cr- 
oberungs= und Handelöfrieges. CEntftehen nicht aus dem Grunde die 
hartnädigiten Zänfereien in Familien und Gemeinden? Cin trauriges 
Kapitel unfers Gemeindelebens ijt das Geldaufbringen für die Ge- 
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meinde und für das Reich Gottes im allgemeinen. Der Göbe Mammon 
verurfacht Streit ziwifchen einander fehr nahe Stehenden (8.8: „Wir 
find Gebrüder“). Traurig! 

b. 8. 8.9. F$riedengliebe Wunderfhhöner Wusdruc der 
Sriedfertigfeit, B.81 Eine herzliche Bitte aus dem Munde deffen, der 
gebieten, fordern konnte: Onkel, Führer des Zuges, Träger der Ber- 
heißung und der Verheipung nach Eigentümer des Landes. Doc er 
ift ein Kind des Friedens. Er twill weiden. Mit Lots Wahl erklärt er 
fich im voraus einverjtanden. Trennen müffen fie fi. Belfer äußerlich 
als innerlich — um des Friedens willen. Welch ein Vorbild! — Lapt 
uns Chrijten jo handeln: nicht auf unferm Recht beftehen, jondern groß 
fein im Nachgeben und Weichen, wenn es fi nur um irdijden Vorteil 
handelt. Weld ein Paradies fönnte unfer Familienz und Gemeinde 
leben jein! Die jebigen Geftrebungen, den Krieg zu „bannen“, find 
utopifehe Träume, da die Selbjtjucht Herrjcherin in der Welt ijt. Chris 
ften aber dürfen Phil. 2, 4 nicht beijeitejeben. 


2. 

a. 10.11. Sot im ,Garten de3 Herren“ Lot hat 
Gejchaftsgeift und -finn. Er war irdifeh gefinnt. Er erwablte die 
reichte Gegend: das Siddimtal. Das war damals „ein Garten des 
Herrn“, fo lieblich wie ein Paradies, jo fruchtbar wie das Niltal und 
daher hochberiihmt. Sich glüdlich preifend, fiedelte Lot fich in der 
Gegend von Sodom und Gomorra an. Go fhied ein Bruder vom 
andern im Frieden. — Diefer Gefdaftsgeift Lots ijt in unferer Beit 
hoch entivicelt. Man hat ein jcharfe3 Auge auf feinen Vorteil. Das 
höchfte Ziel ijt „Geld maden“. Der Mammon beherrieht faft aller 
Herzen. Mögen die Gefahren nod jo groß fein — hindurd! Das 
Gold fot! Diefer Sinn ift auch in unfere Gemeinden eingedrungen. 
Sit nicht Geld das Thema mander Gefpräche bor den Kirchtüren? uf. 
17,26— 30. Die Liebe zu Chrifto und den Brüdern ijt erfaltet, Bruder 
fcheidet fic) von Bruder. 

b. 8.12.13. 2ot in der Gomburg des Teufels. Er 
febte jeine Hütte gen Sodom, um fo die Annehmlichfeit des Stadtlebens 
zu genießen. Dort nahm er fich auch ein Weib, wohl aus diefen Städten. 
Sein irdifcher Sinn blendete ihn fo, dak das gottlofe Leben der Cinz 
ohner nicht ins Gewicht fiel. Die Leute „fündigten fehr“; der Ge- 
ftanf ihrer Sünden ftieg auf zu dem gerechten Richter. Sie waren unter 
das Vieh gefunfen. Ihre unnatürliche, unbefdhreiblidje Ungucht: 19,5; 
Rom. 1,26.27. Lot litt großen Schaden an feiner Seele; ex jtumpfte 
ab in jeinem Getviffen, 19,8. Welchen Einfluß hatte das gottlofe Leben 
auf feine Töchter, 19, 31—38, und auf ihn jelbftl Geine Reenkunft 
erivies fic) als gänzlich faljd. Nicht Gewinn, nur Verlujt brachte e3 
ibm, und Verlujt nicht nur an feiner Seele, fondern auch an feinem 
Gut, Kap. 14 und 19. — Go ift e3 vielen ergangen, als fie auszogen in 
neue Gegenden, um ihr ,Gliic” zu juchen. Das Heil ihrer Seele 
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fegten fie aufs Spiel; nur aufs Iedifche bedacht, fümmerte e8 fie nicht, 
daß fie in eine gottlofe Gegend zogen, too weder Kirche noch Schule war, 
foo fie jich unter Yauter Spöttern und Fleifchesdienern befanden; fie 
bedachten nicht, daß diefer Höllengeift fehr anitedend wirft. Wie viele 
bormalige Glieder alter Gemeinden leben wohl jebt gottentfremdet oder 
twehflagend in einem folden Sodom? Wie viele haben wohl alles ver- 
Toren in der Jagd nad Reichtum: Seele und Gut, ja auch Leib und 
Neben! &3 bleibt bei Matth. 6,33. 34 und 1 Tim. 6, 9.10. 


3. 


a.8.14—17. UWhraham ift Erbe des Landes. Gott hat 
Wohlgefallen an dem friedfertigen Herzen. Er fihert Abraham als 
Gnadenlohn den VBefik des ganzen Landes zu; ihm im Glauben, feinen 
Nachkommen im Schauen und Befiken. Er foll es (8.17) fon jeßt — 
prophetijd und jinnbildlic) — in Befik nehmen. Nach altem Gebrauch 
bezeichnet Whfdhreiten Anjpruch und Vefibnahme. Dod Abraham foll 
in jeinem geijtliden Nachfommen das Erdreich befibken, Rim. 4,16. — 
Wir finden noch jebt, daß es den Friedfertigen twobhlgeht auf Erden, 
während die Streitfüchtigen fehr oft alles verlieren. Gott wiederholt 
ung auch feine Verheigungen für Leib und Leben, fooft mir fie Lefen 
und hören. Wenn Gott dich Friedfertigen einst fragen wird: Haft du 
auch je Mangel gehabt? was wird deine Antwort fein müffen? Dod: 
„Herr, nie feinen!” Matth. 6, 31.32; 1 Tim. 6, 6—8. 

b. 8.18. Abraham gründet eine Heimat. Nachdem 
Abraham das Land im Glauben eingenommen hatte, fiedelte er fic) im 
Terebinthenivald des Amoriter3 Mamre an. Gr baute auch hier einen 
Altar. Ohne Gottesdienst feine xechte Heimat. Er trachtete am erjten 
nach dem Neiche Gottes, und alles andere fiel ihm überreihlich zu. 
Hier wohnte die Batriarchenfamilie am Tiebiten und längiten; bier hat 
er fih auch den Familienbegräbnispla& angelegt; bier ruht die Alche 
der Erzväter und -miitter, Kap. 23,17; 35,27; 49,29. — Wie fallt 
dod) dies — Gott fei es geflagt! in unferer Zeit dahin: das Heim 
und das Heimleben! Die Familie ijt fat nur nocd) zum Schlafen da- 
heim. Eltern und Kinder, ja auch Gatten gehen ihre eigenen Wege, 
find auswärts und, o Gott, an twas für Orten! Klubleben mit allem, 
twas das heißt. Hausgottesdienft ijt da fait unmöglih. Die Familien- 
glieder verlieren allen Halt. Die Folgen liegen far zutage. Crgieher 
und Richter beflagen das. Heilmittel für die jebigen fcauerliden Zu= 
ftande in der Welt: Wieder ein Heim und rechtes Familienleben! 
Hausaltar! Beides follte doch in allen Familien unferer Gemeinden 
zu finden fein. Sit es der Fall? Folgen wir doch ja Abraham, unferm 
Vater, nach in Friedfertigfeit, Uneigenniibigfeit und Tradjten nach dem 
Reiche Gottes, welches fich geradefo fin daheim, im trauten Familtenz 
leben, zeigt. Wie wohl würde es uns allen, alt und jung, im Herzen 
zumute fein! Nechte Kinder Abrahams! Lied 277, 8; 281, 5. 

RN. Biehler. 
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(Continued.) 


When we examine the writings of the earliest Christian authors, 
notably those of the Apostolic Fathers and the early Apologists, we 
find that the Church soon established the catechumenate in order to 
prepare the applicants for membership in the proper way. In those 
days this preparation was largely of a private nature, and therefore 
it depended upon the status of knowledge of the individual candidate. 
At this time all those who desired to become acquainted with Chris- 
tian faith and practise were still permitted to take part in the entire 
service of the Christians. But as time went on, greater care was exer- 
cised. Clement of Rome, at the end of the first century, speaks of 
instruction’s occupying three months. Other precautions, too, were 
taken in order to keep unworthy candidates from becoming members 
of the Church. Those who applied were first called hearers (audien- 
tes). If the congregation was satisfied as to their sincerity, they 
might take part in the first section of public service, the part which 
was later designated as the mass of the catechumens. Still later we 
find that all the aspirants for membership were obliged to pass 
through a series of classes, or graduations. The first instruction was 
given to such candidates while they were regarded as hearers. After 
having received instruction in the first principles of Christianity, the 
candidates were introduced to the congregation and were permitted 
to take part in the homiletie section of public service. At this time 
the catechists were made responsible for each member of the class, 
lest some one be admitted into membership without a thorough knowl- 
edge and full conviction. The so-called Teaching of the Twelve, 
a document dating back to the first half of the second century, gives 
a summary of the instruction before admission into membership. 

At the time when the early catechumenate had developed to its 
highest form, the following classes were distinguished. The aspirant, 
or candidate, for membership, known as the rudis, received his first 
instruction in Christian doctrine. After the first examination he 
was admitted to the next class, in which he was openly designated 
as a Christian, the act being called Christianum facere. At this time 
he was pledged to come to the homiletie part of public worship, his 
class being that of the audientes, or hearers. Meanwhile his instruc- 
tion in Christian doctrine continued, the length of time in the case 
of Jews being eight months, in the case of Gentiles from two to three 
years. As soon as the candidate was regarded as a catechumen in 
the narrower sense of the word, a special rite was practised, namely, 
that of giving of salt (datio salis). (Cp. Hoefling, Das Sakrament der 
Taufe, I, 309.) At this time the candidates were admitted to service 
as those who bowed their knees in prayer (genu flectentes). They 
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were present during the great prayers and were therefore under the 
constant supervision of the catechists and of the congregation. They 
were also permitted to use the sign of the cross. When the candidates 
had reached the third stage of their preparation, they were known as 
illumined (competentes, photizomenoi), sometimes also as electi, or 
even as pistoi, or believers. This was shortly before their baptism. 
They were now permitted to be present during the celebration of the 
Lord’s Supper, this state of their preparation lasting between three 
and six weeks. But still their instruction was not at an end; for 
they were obliged to attend the catechetical classes, also for the pur- 
pose of learning the significance of the various liturgical acts. During 
the entire process of catechetical instruction, examinations (scrutinia) 
were conducted from time to time, a total of seven. The ceremony 
of the renunciation of the devil and the acceptance of Christ also 
took place within the last part of the period. When the candidates 
were regarded as ready for baptism, the so-called traditio symboli and 
the explanation of the arcane discipline was made. This usually took 
place about the third or fourth Sunday in Lent. The candidates were 
now acquainted with the actual sequence of the Christian Creed, with 
the meaning of the cherubs in Ezekiel, with the entire Lord’s Prayer, 
and with other rites and ceremonies which till now had been kept 
from them. They were ready for the redditio symboli, the confession 
of their faith, which took place sometime during Holy Week, either 
on Palm Sunday, Maundy Thursday, Good Friday, or even on the 
Great Sabbath, whereupon their baptism took place on the Great 
Sabbath. But even then their training was not at an end, for during 
the week of Easter they were introduced into the secrets of the Sacra- 
ments, the so-called Mystagogie Catecheses. 

For all this material, as thus briefly presented, we have a number 
of source references. Bingham (Antiquities, Book X, chap. IT, § 17) 
tells of some of the strict means employed to make sure that the cate- 
chumens were sincere in their desire to become Christians. He quotes 
from the canons of various councils, showing that the ordinary time 
of the catechumenate was but two years, but that it could be extended 
to three and sometimes five years, in case indoctrination was not yet 
satisfactory. He also shows that every lapse from the position of 
faith and virtue extended the time of the catechumenate, lest an 
unworthy person be received into the membership of the Church. In 
Justin Martyr (about 150 A.D.) we find the following reference to 
the preparation of the catechumens before they received Holy 
Baptism: “And for this [rite] we have learned from the apostles this 
reason: Since at our birth we were born without our own knowledge 
or choice, by our parents coming together, and were brought up in 
bad habits and wicked training, — in order that we may not remain 
the children of necessity and of ignorance, but may become the chil- 
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dren of choice and knowledge, and may obtain in the water the 
remission of sins formerly committed, there is pronounced over him 
who chooses to be born again and has repented of his sins the name 
of God the Father and Lord of the universe, he who leads to the laver 
the person that is to be washed calling him by this name alone. For 
no one can utter the name of the ineffable God; and if any one dare 
to say that there is a name, he raves with a hopeless madness. And 
this washing is called illumination, because they who learn these 
things are illuminated in their understandings. And in the name of 
Jesus Christ, who was crucified under Pontius Pilate, and in the 
name of the Holy Ghost, who through the prophets foretold all things 
about Jesus, he who is illuminated is washed.” (First Apology, 
chap. 61.) In the great writing of Origen Against Celsus, in chap- 
ter 51, we find the following statements concerning the work exer- 
cised by the early Church in admitting candidates to membership: 
“The Christians, however, having previously, so far as possible, tested 
the souls of those who wish to become their hearers and having pre- 
viously instructed them in private, when they appear (before entering 
the community) to have sufficiently evinced their desire towards 
a virtuous life, introduce them then, and not before, privately forming 
one class of those who are beginners and are receiving admission, but 
who have not yet obtained the mark of complete purification; and 
another of those who have manifested to the best of their ability 
their intention of desiring no other things than such as are approved 
by Christians. And among these there are certain persons appointed 
to make inquiries regarding the lives and behavior of those who join 
them in order that they may prevent those who commit acts of infamy 
from coming into their public assembly, while those of a different 
character they receive with their whole heart in order that they may 
daily make them better.” Here we may consult Tertullian’s book 
De Spectaculis, where we have statements showing how careful the 
early Christians were about admitting new members to their congre- 
gations. In the Apostolic Constitutions (Book 7, Section 3) we have 
a full description of the manner in which the catechumens were ad- 
mitted to the Church. The first part of this description, which speaks 
of the instruction of the catechumens, reads as follows: “Now, after 
what manner those ought to live who are initiated into Christ, and 
what thanksgivings they ought to send up to God through Christ, 
has been said in the foregoing directions. But it is reasonable not 
to leave even those who are not yet initiated without assistance. (How 
the Catechumens are to be Instructed in the Elements, XX XIX.) 
Let him, therefore, who is to be taught the truth in regard to piety 
be instructed before his baptism in the knowledge of the unbegotten 
God, in the understanding of His only Son, in the assured acknowl- 
edgment of the Holy Ghost. Let him learn the order of the several 
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parts of the creation, the series of providence, the different dispensa- 
tions of Thy laws. Let him be instructed why the world was made, 
and why man was appointed to be a citizen therein. Let him also 
know his own nature, of what sort it is. Let him be taught how God 
punished the wicked with water and fire and glorified the saints in 
every generation —I mean Seth, and Enos, and Enoch, and Noah, 
and Abraham and his posterity, and Melchizedek, and Job, and Moses, 
and Joshua, and Caleb, and Phineas, the priest, and those who were 
holy in every generation; and how God still took care of, and did not 
reject, mankind, but called them from their error and vanity to the 
acknowledgment of the truth at various seasons, reducing them from 
bondage and impiety unto liberty and piety, from injustice to right- 
eousness, from death eternal to everlasting life. Let him that offers 
himself to baptism learn these and like things during the time that 
he is a catechumen; and let him who lays his hands upon him adore 
God, the Lord of the whole world, and thank Him for His creation, 
for sending Christ, His only-begotten Son, that He might save man 
by blotting out his transgressions, and that He might remit ungodli- 
ness and sins and ‘purify him from all filthiness of flesh and spirit’ 
and sanctify man according to the good pleasure of His kindness, 
that He might inspire him with the knowledge of His will and en- 
lighten the eyes of his heart to consider His wonderful works and 
make known to him the judgments of righteousness, that so he might 
hate every way of iniquity and walk in the way of truth, that he 
might be thought worthy of the laver of regeneration, to the adoption 
of sons, which is in Christ, that, ‘being planted together in the like- 
ness of the death of Christ,’ in hopes of a glorious communication, 
he may be mortified to sin and live to God, as to his mind and word 
and deed, and may be numbered together in the book of the living. 
And after this thanksgiving let him instruct him in the doctrines 
concerning our Lord’s incarnation and in those concerning His 
Passion and resurrection from the dead and assumption.” 

All this is more fully substantiated by the various books which 
actually treat of the instruction of catechumens, giving us the actual 
content of the lectures and catecheses delivered in the third and 
fourth centuries. Even from Clement of Alexandria we have a whole 
book entitled The Instructor (Pedagog), which is intended for the 
full indoctrination of Christians who wish to become full members 
of the Church. We find here special chapters on the instruction in 
elementary principles, which includes the minimum information, for 
members of the Church, on Jesus Christ as the Word of God, on 
various attributes of God, on the instruction by the Law and the 
Prophets, on every department of the Christian’s behavior, both at 
home and in public, so that in the instruction no division of knowl- 
edge is omitted. When we examine the catecheses of Cyril of Jerusa- 
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lem, with its twenty-three lectures or catechizations, we find the same 
thing, and even in a better form. The first catechizations are on the 
Creed; they embrace a thorough exposition of every word in the 
Church’s confession, fully 414 pages in the Thalhofer edition. In 
the five Mystagogie Catecheses we have a complete exposition of the 
renunciation made before Holy Baptism, together with an explana- 
tion of every part of the ceremony connected with the act of baptism; 
likewise an explanation of the Lord’s Supper and its significance, of 
the life of sanctification expected of the believers, and of the meaning 
of the Lord’s Prayer. This occupies another forty pages. In Augus- 
tine’s writings we likewise have a full exposition of the doctrines of 
Christianity as taught to the catechumens. His book on the instruc- 
tion of religion (De Catechizandis Rudibus) offers a full discussion 
of the manner in which the candidates for membership ought to be 
prepared for this step. It is the first book on catechetics which is 
really worthy of the name, and it shows that the early Church was 
thoroughly conscious of its obligation over against the new members 
of the various congregations. But no less important for the under- 
standing of the situation in the early Church is Augustine’s book on 
The Symbol (De Symbolo ad Catechumenos). Here we have a full 
exposition of the Apostolic Confession, with detailed explanation of 
every doctrine which is necessary for proper Christian knowledge. 
The discussion is so vivid and interesting that many parts of it may 
well serve as models to this day. 

During the Middle Ages, especially between the beginning of the 
seventh and the beginning of the sixteenth centuries, the status of 
instruction, or indoctrination, very rapidly deteriorated. Since the 
Christian religion was the state religion of the Holy Roman Empire, 
a weakening in the insistence upon thorough knowledge became in- 
creasingly noticeable. In most cases not much more was required 
than a knowledge of the Ten Commandments, the Creed, and the 
Lord’s Prayer, and even this was often rather uncertain. At the 
time of Charles the Great an attempt was made, chiefly under the 
sponsorship of Alcuin, to raise the standards of indoctrination. Other 
men of that age who made some attempt at bringing higher standards 
into the Church were Pirmin und a few local teachers in the monas- 
teries of Northern France, Southern Germany, Ireland, and, later, 
England. Just what the situation was at the beginning of the six- 
teenth century may be seen from Luther’s well-known Introduction 
to his Small Catechism and from his various other writings, in which 
he deplores the terrible conditions in the Church of his day. But 
Luther did not stop with mere lamentations over the sad conditions. 
His Small Catechism was intended as a book of instruction, not only 
for the young, but also for the old, and he himself made it a practise 
to recite sections of the Small Catechism all his life. He made it 
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a point, likewise, to acquaint the people with the outstanding stories 
of the Bible, namely, in his Perikopenbuechlein, the precursor of the 
Bible histories, which are rightly considered so highly in the Lu- 
theran Church. His Large Catechism was used, and may to-day be 
used, for adult instruction, even for home devotion. It contains all 
the chief parts of Christian knowledge, both in the line of doctrine 
and in the line of Christian life. Although Luther himself did not 
advocate the rite of confirmation, it was reintroduced with his per- 
mission as early as 1531. Many of the German church orders contain 
specific directions concerning confirmation. But it is significant that 
all of them insist upon thorough indoctrination with regard to both 
children and adults. Chemnitz devotes a section of his Locus on Con- 
firmation to the question of indoctrination, making this feature con- 
ditional for all subsequent steps. This was the situation for over 
a century. 

We Lutherans of America, now confronted with conditions which 
largely resemble those found in the history of the early Church, will 
do well to learn from the zeal of these theologians and leaders of the 
Church. It is obviously out of harmony with the demands of Scrip- 
tures and the meaning of church-membership if adults are admitted 
into the congregations without an adequate knowledge of the Chris- 
tian truth. To be satisfied with a mere series of lectures outlining 
some of the important features in Christian doctrine is not in keep- 
ing with the demands of Scriptures. This much at least ought to be 
done, that all the fundamental doctrines of the Bible as they are con- 
nected with the doctrine of justification by faith alone and as they 
are connected with the proper examination required of a Christian 
before partaking of the Lord’s Supper, be not only presented, but be 
thoroughly discussed and understood by every candidate. It is very 
easy to add members to the Church who merely signify their in- 
tention of being Christians. Many a young man has joined the 
Church merely to please his bride-to-be. And many another person 
has come in under the urge of a sudden enthusiasm, which proved to 
be a straw-fire. We ought to remain conscious of the great worth of 
church-membership as set forth by Christ Himself. He very clearly 
states, Luke 14, 26—35: “If any man come to Me and hate not his 
father, and mother, and wife, and children, and brethren, and sisters, 
yea, and his own life also, he cannot be My disciple. And whosoever 
doth not bear his cross and come after Me cannot be My disciple. 
For which of you, intending to build a tower, sitteth not down first 
and counteth the cost whether he have sufficient to finish it? Lest 
haply, after he hath laid the foundation and is not able to finish it, 
all that behold it begin to mock him, saying, This man began to build 
and was not able to finish. Or what king, going to make war against 
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another king, sitteth not down first and consulteth whether he be able 
with ten thousand to meet him that cometh against him with twenty 
thousand? Or else, while the other is yet a great way off, he sendeth 
an ambassage and desireth conditions of peace. So likewise, who- 
soever he be of you that forsaketh not all that he hath, he cannot be 
My disciple. Salt is good; but if the salt have lost his savor, where- 
with shall it be seasoned? It is neither fit for the land nor yet for the 
dunghill, but men cast it out. He that hath ears to hear, let 
him hear.” 

To summarize: Membership in the Christian Church is an im- 
mense privilege; it ought to be worth a great deal to every one who 
aspires to the rights and privileges of such membership. It will not 
suffice for us to be satisfied with a membership which the Lord com- 
pares to the seed which fell upon thin soil, of which He Himself says 
that people of this type receive the Word with joy, but that they 
have no root; for a while they believe, but in the time of temptation 
they fall away. The candidate for membership in the Christian 
Church will value this membership more highly if the demands pre- 
sented to him indicate the worth of the treasure and the value of the 
privilege which will be his when he does become a member. It is 
a problem which requires a great deal of wisdom, but the solution of 
which is not impossible. 


In conclusion it may be said that the following points ought to 
be considered as established on the basis of the information presented 
in this paper. The training of adult candidates for membership in 
a Christian congregation should include all those points which are 
necessary to establish a clear understanding of the doctrine of justi- 
fication with all its ramifications; that is, the doctrines of inspira- 
tion, of the person and office of Christ, of the work of the Holy Ghost, 
of prayer, and of the Sacraments. The fact that the Lord expects 
self-examination before a person may be admitted to the Holy Com- 
munion requires a knowledge of the will of God as included in the 
Ten Commandments and of the creation of man. In other words, the 
subject-matter of this training will include everything that is found 
in the Small Catechism of Dr. Martin Luther. Whether this material 
is presented in the order given in the Catechism or according to some 
topical arrangement is not essential. The little booklet Knowledge 
unto Salvation offers a topical arrangement which has been found 
successful. As to the method of presentation, the mere lecture 
method will hardly suffice. There must be some discussion; for the 
pastor must be able to determine whether the candidates for member- 


ship have really understood the facts presented to them from Holy 
Scriptures. K 
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Dr. Stidger’s Question Box. 
(Hom. Review, XCV, 206.) 


“Do you use humor in your pulpit? Do you believe in telling 
funny stories, so called? 

“Answer.—I am glad that last phrase was put in, ‘so called.’ 
That protects me. I do use funny stories. I always use them in 
taking the collection. We add a thousand dollars a year to our loose 
collections, so say my trustees, because I always try to have people 
in a good humor when they give. I try to create a mood of generosity. 
Why not? If it is worth doing, it is worth doing efficiently. I am 
not so enthusiastic about taking collections in a church service; but 
if I do take one, I am going to make it the biggest and happiest 
collection that can be gathered at that time and on that occasion. 
I am not going to be satisfied with just announcing a collection. 
I have a collection of 500 stories which I use and have used in help- 
ing to create a generous mood for the ‘offering.’ Yes, I believe in 
stories — the funnier, the better. I use them in my preaching when 
they are timely.” 

John Tetzel, in his day and in his way, was an expert in money- 
raising, and he used some telling stories to draw lucre from the 
pockets of the people. (Luther’s Works, St. L. Ed. XV, 359—361.) 
But his way and that of Dr. Stidger differ in very essential details 
from that of St. Paul, for whom the love and mercy of God in Christ 
Jesus was the great urge for God’s children to give freely and cheer- 
fully. If a clergyman deems it his most notable achievement to be 
a proficient auctioneer or glib-tongued salesman, Dr. Stidger’s method 
might answer the purpose; but if he is minded to persuade and in- 
duce believing Christians to perform good works, St. Paul’s method 
is the only correct one. B. 


Book Review. 


Search the Scriptures! A Series of Graded Bible Lesson Outlines for 
the Use of Bible Classes. Issued by Authority of the General 
Sunday-school Board of the Missouri Synod. By Paul E. Kretz- 
mann, Ph. D., D. D. Concordia Publishing House, St. Louis, Mo. 
Price, 15 cts. the copy. 

No. IV, A Survey of the Writers and the Books of the Bible; No. V, 
The Chief Doctrines of the Bible; No. VI, Survey of Old Testament His- 
tory (Biographical), are the titles of the present three issues of the out- 
lines, each offering material for 52 lessons. We would call them very 
handy little volumes for him who is called upon to instruct Bible classes. 
The instructor will find that these outlines suggest to him the very 
laudable method which compels the pupil to do a goodly share of the 
work in hand. 
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The Fundamental Differences Between the Lutheran and the Re- 
formed Churches as Set Forth in the Visitation Articles 
of 1592. Edited with notes and comments by John Theodore 
Mueller, Professor of Systematic Theology, Concordia Seminary, 
St. Louis, Mo. Concordia Publishing House, St. Louis, Mo. Price, 
10 cts. 


Our fathers fulfilled their duty before God and men in publishing 
material like these Visitation Articles. We can but follow their example; 
for the church-life of many in our day is so surcharged with indifference 
in matters of doctrine that it must needs be pointed out that Calvinism 
even to-day manifests an attitude to Scriptures which is different from 
the Lutheran. Let us not direct our shafts against Modernism only and 
so fail to point out the different spirit of the Reformed churches. 


America, Wake Up! A Discussion of Present-day Issues, Offering Lu- 
theranism’s Constructive Solutions to Our Country’s Problems. By 
Walter A. Maier. Concordia Publishing House, St. Louis, Mo. Price: 
Single copy, 5 cts.; dozen, 48 cts.; 100, $1.50; 1,000, $12.00. 


The outstanding sins of our nation, the dangerous nostrums offered 
for their cure, and the Scriptural position of Lutheranism on modern 
issues are the principal points discussed in a forceful manner in this 
tract. May many lend their assistance in spreading its message! 


The Cures of Christian Science in the Light of Holy Scriptures. 
By 0. ©. A. Boecler. Concordia Publishing House, St. Louis, Mo. 
Price: Single copy, 5 cts.; dozen, 48 cts. 


Beginners’ Hebrew Grammar. By Rev. Harold L.Creager, B.D., with 
the collaboration of Rev. Herbert C. Alleman, D.D. D.C. Heath 
& Company, New York. Price, $3.00. 


Rev. Creager has been instructor in Hebrew at Gettysburg Theological 
Seminary, and Dr. Alleman is at present professor of Old Testament Lan- 
guage and Literature there. Their grammar deserves the attention of all 
who desire to take up the study of Hebrew. As the authors are here 
offering material and arrangement of material that is helpful, so the 
printer has furnished a book that will meet the approval of every user. 


Morals for Ministers. By R.E.X. The Macmillan Company, New York. 
Price, $1.50. Order from Concordia Publishing House, St. Louis, Mo. 


In twenty-three chapters, such as Getting into the Newspapers, Per- 
sonal Peculiarities, Oversystematization, Being Overoccupied, Laziness, 
Temper, Politics in the Pulpit, Money, Plagiarism, the author presents 
his personal views on morals for ministers. We do not subscribe wholly 
to his philosophy, but we do believe that it is time well spent if we at- 
tempt to see ourselves as others see us, even though we should find their 
views, in some instances, out of plumb with our own conceptions of the 
highest standards of ministerial bearing and behavior. 


——_ 


